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Nyayavali

1. ST
Andpa pangu nyayah

The maxim of the blind and the lame

A lame man sits on the shoulders of a blind man,
the former guiding the latter. This maxim is used
to show the interdependence amongst men and the

good that might result from cooperation and
union.

2. FRIEUUATT:
Andha darpana nyayah

The maxim of the blind man and his mirror

It is used in case of persons who possess things
which can be of no use to them.

3. IS
Andha gaja nyayah

The maxim of the blind men and the elephant

10



Nyayavali

Certain blind men approached a tame and docile
elephant in order to get an idea of the animal. One
telt his trunk, one his legs, one his tail, and so on.
The first man, who had felt the elephant's trunk
described it as a fat serpent; the second man, who
had felt the legs, as four pillars; the third man, the
one who had passed his hands on the tail only, as a
piece of stout rope, tapering gradually and having
loose fibres at the end; and so on. They began to
quarrel with one another over the description of
the elephant, each considering his own to be
correct.

This maxim is used in cases where an imperfect,
partial or one-sided view of a thing is taken.

4. A~gHACHhITY:
Andha cataka nyayah

The maxim of the blind man catching a sparrow.
This maxim is used where an unexpected and
accidental happenings or coincidences are ascribed

to divine agency.
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5. TWYagd A :
Dagdha dahana nyayah

The maxim of burning the burnt.
Fire doesn't burn a thoroughly burnt object. This

maxim is used in cases where a person attempts an
impossible or a fruitless task.

6. LTI AYT:
Avranya rodana nyayah

The maxim of crying in the wilderness.
This maxim is used in cases where a man seeks

help and support from a quarter, from which they
are not likely to come.

7. ATQLFIOYTT:
andha parampara nyayah

The maxim of the blind following the blind.

12
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It is used in those cases where people blindly,
thoughtlessly, or rashly follow others, not caring to
see whether their doing so would not be a
dangerous leap in the dark.

8. Waiilallgﬁlc"lralzlz

andha go langula nyayah
The maxim of the blind man and the bull's tail.

This maxim is based on the following anecdote:
Once upon a time a certain blind man started from
his native village, intending to go to a neighbouring
big city. He had not plodded on far, when he met a
barber, fond of practical jokes. The latter accosted
the former and learnt from him, that he, the blind
man, was travelling to town, where, he thought,
plenty of alms was to be had for the mere asking.
The barber, finding a sure victim of his jokes, told
the blind man that he would find him a guide. He
thereupon took him to a field, where a bullock was
grazing, and let him catch his tail. He then said to
him: "My friend, here is a sure guide for you. Don't
leave him whatever happens, and 1n spite of all that
wicked people might say to do you a mischief."

13
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The blind man soon reached not the town, but the
heart of a thorny bush!

This maxim is applied to cases where a man places
his trust on an object not worthy of trust.

9. ARESLATATT:
arddha jarata nyayah

The maxim of the two opposites (such as youth
and old age) staying in a single substance.

This maxim is applied in cases where the
impossibility of two opposite attributes combined
in a single individual at the same time is to prove
such as youth and old age can not stay at the same
time in a single man or woman.

10. A qIIT:

arddha vaisasa nyayah

The maxim of cutting up half an animal.

14
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A man cuts off the head, the thorax, the wings and
the lower limbs of a hen, leaving the abdomen
intact and with the hope that she might lay the eggs
that are in her.

This maxim is used in cases where an absurd,
ridiculous, foolish or unreasonable act is done.

11.377d LSTfAET%=TaTed ¥ Fdl 7 3fd =41

ante randavivabascedadaveva kuto na sa iti nyayah
The maxim of marrying a widow.

If a widow is to be married at all, why not before
she becomes corrupt?

This maxim is used in those cases where an act is
done after the proper time for its performance is

passed.

R HIECIGEIRIRE

asoka vanika nyayah

The maxim of the grove of Asoka trees.

15
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Ravana kept Sita in the garden of Asoka trees,
when he could keep her in any other garden. This
maxim is used in those cases where a man finds
several ways of doing a thing, any one of them
being as good as the other, and the preference of
any particular one cannot be accounted for.

13. ALHATTT:
asma losta Nyayah

The maxim of the stone and clod of earth.

A clod of earth may be considered to be hard as
compared with cotton, but is soft as compared
with a stone. So a person may be considered to be
very important when compared with his inferiors,
but sinks into insignificance when compared with
his betters.

This maxim is used to denote the relative
importance of two things.

16
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14 A TTLITAIT:

asvatari garbha nyayah
The maxim of conception of a female mule

It is said that a female mule never conceives, or if
she is ever made to, she dies. This maxim is used in
connection with anything which has no existence.

15. R F-Fad AT
ahibhuk kaivarta nyayah

The maxim of Ahibhuk and the boatman

A man named Ahibhuk, intending to cross a broad
river, boarded a boat in which there were a large
number of persons. Now the man thought within
himself, there are so many persons in the boat that
it would be no wonder if I lose myself and be
transferred and changed to one of them." In order
to avert such a calamity, Ahibhuk, bound his foot
with a piece of rope to keep a mark upon him, and
then feeling easy in his mind, fell fast asleep. The
boatman chanced to overhear the man's loud

17
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soliloquy, and saw his queer manoeuvres; and soon
tinding the man snoring heavily, he untied the rope
from the man's feet and fastened to his own.
Ahibhuk on waking exclaimed, alas! I am changed
to a boatman!"

The maxim is used to show a man's idiocy.

1631 g-Meaae =T
abi nir-lyayani nyayah

The maxim of the cast off slough of a serpent.

The meaning of this maxim is: Just as a serpent,
after it has cast off its slough, does no longer
regard the same as a part of itself, so a man, on
acquiring vidya or true knowledge, regards his self
as distinct from his body.

VAL SRR IDE
ahi kundala nyayah

The maxim of the coils of a snake.

18
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Just as the coils of a venomous serpent are natural
to it so are the crooked ways to a wicked man.

This maxim is used to denote the natural
propensities and impulses of a man.

I Lo E L EGEIRERIRE
andhak vartakiya Nyayah

The maxim of the man clapping his hands and the
Sparrow.

It is unthinkable that a sparrow will perch on the
hands of a person clapping.

This maxim is used to denote impossibility.

19. AR TR :
aja krpanaka nyayah

The maxim of the goat and the naked sword

A goat was scratching its neck at the sharp edge of
a naked sword and cut it.

19
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One should not meddle with dangerous things.

20.A3 T AT
agnyanayana nyayah

The maxim of asking to bring fire.

When a person is asked to bring some fire, it is
implied that he 1s to bring it in a pot or vessel.

This maxim is used in those cases where anything
is not explicitly expressed, but implied.

[ NN anN
21. AT HAGTIdHId T
anyadbhuktam anyadyantamiti nyayah

The maxim of eating one thing and vomiting
something else.

This maxim is used in cases where the answer to a
question does not touch the question at all.

20
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22 FTEAAT AT
andbasyaivandha lagnasya

The maxim of the association with the blind.

What shall it profit a man if he associates with men
of little knowledge? A man should always keep the
company of persons, superior to him in learning,
wisdom, and good qualities.

23. AT gl galqasai=Id a7
alpasya hetorbabubatumicchanniti nyayah

The maxim of a person sacrificing much in order
to gain a trifle.

What a sacrifice does not a man make, what a
trouble does not he take to win transient worldly
gain? But he is a truly wise man, who seeks That,
gives up his all for That, on obtaining which he
obtains everything.

(The English proverb: "penny-wise, pound-
foolish.")

21
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24 FAUSFAFATY:
anda kukkutta nyayah

The maxim of the hen and the eggs.

A hen used to lay one egg daily. Its owner thought
that he would have all the eggs that were in her at
one time. Accordingly he ripped open the
abdomen of the hen with the result that might be
imagined.

This maxim 1s used in cases where a person
becomes a loser on account of covetousness.

25. I
asvabhrtya nyayah

The maxim of the horse and its owner.
A man asked an ostler who was attending to a
horse, "whose horse is this?" The ostler replied,

"His, whose servant I am." The man again asked,
"Whose servant are you, my good man?" The

22
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ostler replied readily, "why, his, whose horse this
is!"

This maxim is applied to a person who argues in a
circle, or gives evasive answers.

26. ASITALAATHR LI

ajataputranamarana nyayah
The maxim of christening the babe yet unborn.

This maxim is applied to superfluous, foolish, or
useless acts of person.

2737+ IT HId: 9T T

ante ya mati sa gatih
The maxim of: As thou thinkest in thy last
moments, so shalt thou be'.

' King Bharata had a favourite antelope, who used to follow him
wherever he went, and whom the King loved very much. While on
death-bed, the dying King's thoughts were of his pet antelope. The
King in his next birth was born as an antelope. Cf. Bhagavad
Gita,VI1II, 5.6.
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28. AT A=STATATT:
aparahnacchaya nyayah

The maxim of the shadow of the evening.

This maxim 1s applied in cases where prosperity or
intimacy is on a continued wax.

29 AHGIIUAIT:
asnehadapana nyayah

The maxim of burning a lamp without oil.

This maxim is used in the following and like
senses. A man spends more than he earns; he
builds a structure on a foundation which is weak;

he looks more to show than real worth; he cares
for a transient effect instead of permanency, etc.

30, AR TEEATATT:

akasamushtibanana nyayah
The maxim of striking the sky with fists.
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This maxim 1s used to denote an impossible act.

31 AET AT

acararyatva nyayah

The maxim of the existence of the Arya race and
good conduct.

It is on the practice and Continuance of the Varna
and Ashram Dharma, and rules of good conduct,
that the existence and prosperity of the Arya race
depends.

This maxim 1s used in those cases where one thing
depends upon another for its very life.

32T

amravana nyayah
The maxim of the mango grove.

In a mango grove, there may be some other trees,
but still people call it mango grove.

25



Nyayavali

This maxim is used to denote the forces of habit,
or the effect of a company or an association, good

and bad.

33.3“?3@6@@«-2”2[:

ayurghrtamiti nyayah
The maxim of long life and ghee.
Ghee is the cause of long life; for if one regularly
takes at meals a little pure ghee every day, one is

healthier for it, and lives to a ripe old age.

This maxim is used to denote the relation of cause
and effect.

34 eI AT

tksuvikara nyayah
The maxim of the modifications of the sugar-cane.

The raw sugar-cane is first pressed and the juice
extracted therefrom. The liquid juice is then boiled,

26
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and made into solid gur, which is then refined and
turned into fine, white crystallised sugar.

This maxim 1s used to denote gradual progress.

35. ST

iksurasa nyayah
The maxim of the juice of sugar-cane.

You cannot extract the juice out of sugar-cane
without first crushing it. So in order to obtain
particular results in certain cases, you have to
assume a severe, stern, and unyielding attitude.

36.2LATEAITT:

ishuvegaksaya nyayah

The maxim of the ceasing of the impulse of a
Discharged arrow.

Just as an arrow discharged from a bow flies on
and on, till it pierces the object aimed at, when it
stops, so a worthy man toils day and night, and

27
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stops not, unless and until he obtains his heart's
desire, when he puts his tools aside and joyfully
takes rest.

37 . 3FhTChHANITY:
ustrakantakabhaksana nyayah

The maxim of a camel and a thorny plant.

The camel likes much to eat the thorny leaves and
bark of a certain plant though it has to suffer much
pain. It is used to denote that one would be pleased
to follow his own taste however inconvenient or
undesirable it may, in reality, be.

38 . ITATHTE (e fa=aTa:

upavasadvarambhikseti nyayah

The maxim of Apat-Dharma (rules of conduct in
time of danger).

It is better to beg than to fast.

39. 3T ITATH:
28
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ubbayata pasarajjnh

The maxim of nets in both sides

When there are nets on either side, one is sure to
get entangled to whichever direction he may move.
It is used to denote the difficulty of situation of a
person when it is injurious for him either to do a
thing or to leave it undone.

40 YT
ustralagnda nyayah

The maxim of a camel and a club.
The camel is beaten by the rod which it carries on

its back. So, a fool has to suffer much as the
consequence of his foolish conduct.

41 UG T

usharavrishti nyayah

The maxim of sterility and rain.
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The seeds sown in a barren land do not germinate
though there may be a copious rainfall. It is used to
denote fruitlessness of efforts in a matter, which it
is impossible to perform.

42 UhgrdTdhAgd~ITd:
ekavrntagataphaladvaya nyayah

The maxim of two fruits in one stem.

As two fruits sometimes grow in one stem, so the
same word may sometimes be used in two senses.

43 THRAH TSIy T=94ad

eckamanusandhitsato aparam pracyavate

This logical formula is applicable to those cases
where one part of argument breaks down, while
the other part holds good. At the same time a
whole test of logical inconsistencies crop up to
make the situation untenable.

44 TFHITTAFTAATA]

ekadesavikriamananyavat
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The maxim of a thing remaining unchanged in
form though it may be maimed in part.

A horse continues to be a horse, and is not
transformed into an ass, though its tail may be cut
off; or a man does not become a beast though he
may lose one of his fingers.

It is used to denote that external deformity is no

indication of any change of the true nature of a

thing.

45 THRTThA T FTasTT T8 TTa=iTe 7 "raata

ekakinapratijnahi pratijnanam na sadhayati
The maxim of promise alone.

Mere words of promise cannot secure success
(action is essentially necessary).

It is used to denote that those, who talk much, are
not men of action.
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46. THRTH AT TTELar fad ara=rd

ekamasiddbim paribarato dvitayapadyate

The maxim of one failure bringing other failures in
its train.

In going to remedy one failure, another thing
requiring attention 1is neglected, and that, too,
therefore, ultimately proves to be a failure.

47 UFHA TP A P EHTTH

ekasambandbidarsane anyasambandhismaranam
The maxim of association.
This maxim 1s used in cases where a thing reminds

one of other things with which it is associated or
with which it has some resemblance.

48 &< g s=aueaeT g eaadaard

kshiram vihayarocakagrastasya sauvirarncimanubbavatati

The maxim of preferring a sour thing to milk.
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There are patients who would not like to take milk,
but would long for curd or some preparation of it.

It is used to denote the vitiated taste of those that
have gone astray or that are addicted to evil
practice.

49 FUSATHHTATT:
kanthacamikara nyayah

The maxim of the necklace

One day a lady was anxiously engaged in search for
her necklace, though in fact she had it then round
her neck. When she enquired of another person
about it, she was asked only to feel her neck.

It is used to denote the useless attempt of a person
to obtain a thing from somewhere else though in
fact he is in possession of it, only he is not aware
of it.

[enN [enN
50. T Eq(dedITY:
karavinyastabilva nyayah
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The maxim of a Bilwa fruit on the palm of hand

Just as a Bilwa fruit may be fully well known on
close examination when it is placed on the palm
of hand, so it is possible for man to acquire a
thorough knowledge of this world as he is in direct
contact with it.

51.F g gavaTT:
karivrnhita nyayah

The maxim of Kari-brinhita (trumpeting of an

elephant).

The word Kari is redundant since the whole
meaning is conveyed by brinhita alone; still the
word kart is made for special purpose. For
instance, though the word mala alone conveys the
meaning, ‘garland of flowers’, the word ‘pushpa’ is
added to it to indicate superiority of flowers.
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52 FTET ST
kamsyabhoja nyayah

The maxim of one eating on a bell-metal plate.

A disciple promised to always take his meal from a
bell-metal plate only. As it was binding on the part
of the disciple to eat the remainder of the food left
by the guru, the guru began to use bell-metal plates
at the dinner time so that the disciple may not have
to break his promise.

The principle here laid down is that of some one’s
doing something which he is not bound to do, in
order that he may not hinder another who is
required to do it.

53. 5] iali!grzl <.

kaphonignda nyayah
The maxim of treacle on the elbow.

It is impossible for one to lick out the molasses
which is stuck on his elbow.
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It is used in cases where one is called upon to
perform an impossible task.

54 FTRATA I :
kakataliya Nyayah

The maxim of a crow and the palm fruit.

It takes its origin from the unexpected and sudden
fall of a palm fruit upon the head of a crow (so as
to kill it) at the very moment of its sitting on a
branch of that tree.

It is used to denote an unexpected and accidental
occurrence, whether welcome or otherwise.

S EAEHCEIRETZIRE
kakadadbighataka nyayah

The maxim of a crow and a vessel of curd.

It has thus come in use: A vessel containing
coagulated milk is placed by a man in charge of
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another with a request to protect it carefully from
the crow. Here though the man mentions only
crow, he means that it should be properly taken
care of so that it might not be spoiled by any
animal whatever.

It is used to denote that the intention of the
speaker is to be marked and given effect to, though
his words may not clearly express it.

S EIENEUIRETIRE
kakaksigolaka nyayah

The maxim of the crow's eye ball.

It originates from the supposition that the crow
has but one eye, and that it can move it, as
occasion requires, from the socket on one side into
that of the other.

This maxim is applied to a word or phrase which
though used only once in a sentence, may, if

occasion requires, Serve two purposes.
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57 FThard L aT=a1:
kakadantapariksa nyayah

The maxim of the examination of a crow's teeth.

It is used to denote any useless and manifestly
fruitless task.

58. hTLUN[UTHhHITT:

karanagunaprakrama nyayah
The maxim of properties of cause and effect.
It is used to denote that certain properties or

qualities belonging to the cause are reproduced in
the effect.

59, FFTIAATIT HTTOTATII:

karananase karyanasah

The maxim of the destruction of the cause results
in the destruction of the effect.
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The effect cannot exist if the cause giving rise to it
ceases to exist.

60 FFALTIITT:
kumbhadbanya nyayah

The maxim of an earthen jar full of paddy.

It is needless to give any charity to one, who is in
possession of a big vessel full of paddy.

It is used to denote that charity is meant for the
poor and needy and not for those that have

sufficient means of subsistence.

Ct. English proverb: To send coal to New Castle.

61 RPATAAFAT:

kasakusavalambana nyayah
The maxim of catching a straw.

As a ship-wrecked person in making struggles for
saving his life, catches hold of an even a straw that
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he comes across (if he cannot get anything more
solid) though quite in vain, so a person in course of
a debate, when he fails to gain his point by a strong
argument, takes recourse to a frivolous one, and
thus becomes only a butt of ridicule.

PERICIGETRIRE
kupakhanaka nyayah

The maxim of digging a well.

The object of the maxim is to denote that as in
course of digging a well the body of the worker
becomes soiled with the dust, clay, etc., but these
may be washed off again with the water of that
well, so the sins committed by one at first may be
removed by the merits of the virtuous acts done by
him afterwards.

63. FIA-A = [CH AT
kupayantraghata nyayah

The maxim of the buckets attached to the watet-
wheel.
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It takes its origin from the fact that while some of
the buckets filled with water go up, some are
emptied of their contents, while others go down
quite empty.

It 1s used to denote the wvarious vicissitudes of
worldly existence.

64.2UHIGH T
kupamanduka nyayah

The maxim of a frog in a well.

The maxim is supposed to originate thus: One day
a sea frog came upon the shore. Proceeding
onwards for a time it came at last to a well and
accidentally fell into it. There lived a frog in that
well, on seeing the stranger it came up and held the
tollowing conversation.

The second frog: "Where do you come from?"
First: “I came from the sea I live in."
Second: "How big is a sea?"
First: "Very big."
Second: "As big as my thigh."
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First: "Bigger than that."

Second: "As big as my both the thighs together."
First: "Bigger still.

Second: "Certainly not bigger than this well?"

First: "The sea is, my friend, much bigger than this
well. It is a vast expanse of water, and appears to
have no limit."

Hearing this, the frog in the well laughed at the sea
trog, and said that it was a lie. There could not be
anything bigger than this well.

It is used to denote that a man of limited ideas,
having experience only of his own neighbourhood
cannot make himself believe that there can be
anything better than what he knows.

65. FH =T

kurmanga nyayah
The maxim of the limbs of a tortoise.

It originates from the fact that a tortoise projects
its limbs, 1.e., its legs and neck, when it has to serve
any purpose, and again it draws them in, when that
purpose is served, or any danger is apprehended.
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It is used to denote that a sensible person will, like
a tortoise, make an exhibition of his power only
when there is an opportunity or necessity for it.

66. FHTAHITT:

kaimntika nyayah
The maxim of “how much more”.

This maxim is applied to cases where it is
unnecessary to do any labour, if the object may be
gained without any labour whatsoever.

67 IO =I=T:
kaundinya nyayah

The maxim of Kaundinya.

This maxim has its origin in the following story.
There was a Brahman named Kaundinya. On the
occasion of a feast in which many Brahmans were
invited, curdled milk was served out to all except
Kaundinya for whom ghol (a variety of that milk)
was provided for.
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It is used to denote Exception proves the rule.

IR RERIRE
kaunteyaradheya nyayah

The maxim of Kaunteya Radheya.

It has its origin in the fact that Karna, a hero of the
Mahabharat, was in reality the son of Kunti, but as
he was brought up from his infancy by a woman
named Radha, he was ordinarily called Radheya.

This maxim is applied to the cases in which a
fictitious appellation gets currency in suppression
of the real one.

69. T ided =T
khalvatabilviya nyayah

The maxim of a bald-headed man and the Bilva
fruit.
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It takes its origin from the story that one day at
noon a bald-headed man, tited of the excessive
heat of the sun, took shelter under the shadow of a
Bilva tree. Unfortunately for the man a ripe Bilva
fruit fell down and struck him severely on the

head.

It is used to denote that an unfortunate man is
pursued by the evil fate wherever he goes.

70 @AHA T
khalamaitri nyayah

The maxim of the friendship of a Villain.

It has its origin in the fact that a Villain is at first
very profuse in the profession of his friendship.
But as time rolls on its intensity gradually
diminishes.

It is used to denote that the friendship of a

mischievous villain is as unreliable as a bund of
sand.

45



Nyayavali

71 FAFITIATT:
khalekapota nyayah

The maxim of the barn of corn and the pigeons.

As all kinds of pigeons, young and old, go flying
into a barn and help themselves to the corn therein
to their hearts' content, so this maxim is used to
denote that all kinds of men repair to a great man's
place to fulfil their

own ends.

72 TS e (A eI AT
gajabhuktakapittha nyayah

The maxim of a wood-apple eaten by an elephant.

It takes its origin from the fact that a wood-apple
eaten by an elephant is excreted apparently quite
unchanged though in fact its contents have all been
digested and it has become quite empty.

It is used to denote the internal worthless state of a
thing though externally it looks all right.

46



Nyayavali

73 Tg ATIaTE AT
gaddarikapravaha nyayah

The maxim of a continuous current.

This maxim takes its origin from the fact that in a
tflock of sheep, if one accidentally slips into a well,
the rest will also fall in that well.

It 1s used to denote the tendency of blindly
tollowing others without pausing to think whether
the course is right or wrong.

74 AT T ATeh:

Zatanugatiko lokah
The maxim of a blind follower.
This maxim is used to signify the tendency of
imitation prevailing in men. When any fashion

becomes current many would follow it without any
judgement as to its propriety or importance.
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7538 AT =T

gardabharomaganana nyayah
The maxim of counting the fur of the asses.

The fur of the asses 1s unholy and so it is useless to
shear these animals. It is used to denote an
unprofitable undertaking in which one may be

engaged.

76.?!@@'%]55%3“?11

gudajihmika nyayah

The maxim of the Molasses and the Nimba (a kind
of bitter fruit).

The maxim takes its origin from the fact that when
it is necessary for a child to use Nimba fruit, he is
at first given some molasses to taste and then he
can eat the Nimba fruit.

It is used to denote when one feels reluctant to do
a thing on account of its very seeming difficult or
which is uninteresting to him, he is first given
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some easy and congenial task to prepare him

gradually for the difficult task.

WAIESIEER IRE
govalivarda nyayah

The maxim of the cattle and the bull.

The origin of the maxim lies in this that the word
cow signifies both a male cow and a female cow;
but ordinarily it 1s used in the sense of a female
cow; and a different word “bull" is used to mean a
male cow to distinguish it from the female cow.

Similarly the ordinary acceptance of a word is not
always what it strictly or derivatively signifies.

78 ASH T TATAATT:
ghattakutiprabbata nyayah

The maxim of the toll collector’s hut in the
morning.
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The maxim has its origins in the story that one
night a passenger with a view to avoid payment of
toll tax proceeded to his destination by a different
way. But he walked throughout the whole night,
and to his great surprise found himself just before
the toll collector’s office when it was morning.

It is used to denote that there is no avoiding the
payment of the dues. They must be satisfied
sooner ot latet.

79 AT =T :
ghatapradipa nyayah
The maxim of a lamp in a jar.

The maxim takes its origin from the fact that if a
lamp is placed in a jar, it will light only the inside of
the jar; and is used to denote that bright
intelligence, if confined to a private place can be of
no use to others
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80.FUTTeA LT
ghunaksara nyayah

The maxim of letters made by an insect in wood.

It takes its origin from the unexpected and chance
resemblance of an incision in wood, or in the leaf
of a book, made by an insect to the form of some
letter.

It is used to denote any fortuitous or chance
occurrence.

81.AATHIITY:

cakrabbramana nyayah
The maxim of a wheel in motion.

It takes its origin from the fact that a wheel will
continue to be in motion, so long as the force
which imparted motion to it remains unspent.

It is used to denote that all kinds of movement,
whether social, religious, or political, remain in
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active state, so long as the prime movers can keep
up their energy.

82 . Arg A v ash =T

candracandrika nyayah
The maxim of the moon and her lustre.

The maxim originates from the inseparable
connection between the moon and her pleasing
lustre, and is used to denote the inseparableness of
two things.

AR ERCEIDE
citrapata nyayah

The maxim of a painting

It originates from the fact that the value of a
picture consists only in pleasing the eyes, and is
used to denote the worthlessness of a person who
possesses only personal elegance and no other
merits.
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AR EIRGICIEE

citrangana nyayah

This maxim, of a woman in picture, shows that an
appearance of real thing can never stand for the
real one however great efforts may be made to
make it perfect.

85. e H T TS T HTAH ORI oA

cintamanim parityajya kacamanigrahana nyayah

The maxim of giving up the fabulous gem
chintamani and taking instead artificial gem made
of glass.

The maxim is used to denote that as it is foolish to
prefer glass to chintamani which is very precious,
so it 1s likewise an act of foolishness on the part of
a man to consider an object valuable led away only
by its outward charm.

Ct. “All that glitters is not gold”.
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86 AT LATIS A HUZATT:

canraparadhanmandavyanigraha nyayah

The maxim of Rishi Mandavya being punished for
crime committed by robbers.

The maxim takes its origin from the story that
some trobbers concealed themselves and their
plunder in Mandavya’s Asthama. The kings guards
came up there and arrested the Rishi too and took
him to court. The Rishi too was punished for theft.

It 1s used to denote that sometimes honest and
innocent men have to suffer the consequences of
the wicked conduct of villainous men.

87 =T
chatri nyayah
The maxim of the persons with umbrella

The thought here is of a crowd of men, many of
them with umbrellas up, and so all seeming to have
them.
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It is used to denote that the attributes of a certain
person sometimes pervade another due to
association.

88 STA A H AT
Jalatumbika nyayah

The maxim of a gourd in the water.

The idea is that of gourd, thickly covered with
mud, and therefore sinking in the water, but
gradually resuming it buoyancy as the mud is

washed off.

The Digambara Jains use this maxim to illustrate
the release of the soul from the encumbrance of

the body.

It also denotes that a light-minded person cannot
dive deep into a matter he may be called upon to

be engaged in.
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S EERERU CRIDE
Jalakatarenu nyayah

The maxim of the muddy water.

The muddy water becomes clear and fit for
drinking purposes when the powder of the kataka
nut 1s put into it. Kataka removes all the impurities
in the water and then precipitates at the bottom so
that potable water could be easily drawn from the
well or vessel.

So the maxim is used to denote an entity that gets
rid of some impurity or obstacle after which that

entity also disappears.

Ct. Company makes a man.

90.5TAHITAITY:
Jalamrnala nyayah

The maxim of the lotus stalk.
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It takes its origin from the growth of the stalk of a
lotus with the increase of water in a tank during the
rains. Again when the dry season comes and the
surface of the water begins to sink, the stalk of the
lotus gets dry but it does not die away.

Similarly when a great man or nation by the freaks
of fortune is reduced to miserable condition he
does not lose thereby his usual nobleness of mind.

91. TATAIAATY:
Jalanayana nyayah

The maxim of bring water.
It takes its origin from the fact that when a man is
asked to bring water he will get also the vessel

containing water.

It is used to denote the indispensability of a thing
in connection with another thing.
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92 SITHT AT T AT heaq
Jamatrartham shrapitaasya supaderatithyupakarakatvam

The maxim of the son-in-law and the dish

prepared for him.

The dal prepared for the son-in-law will come to
the use of other guests that sit to dine with him.

It is used to denote that a thing though primarily
intended for one may come to the benefit of many
others.

93. ATH A AT :

nanivimana nyayah
The maxim of the wise and the air-ship.

It takes its origin from the fact that a man walking
on the field can mark distinctly the height of a hill,
the depth of a cave and the level surface of a
plateau, but when he soars high up by means of an
air-ship, these differences are not distinguishable to
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him; everything below then appears to him to be of
even surface.

It is used to denote that the differences of high and
low, great and small, good and bad, etc., acts in a
man so long as he is at the lowest step of the
ladder of wisdom or knowledge, but when he
reaches the highest step, all the religious and
sectarian differences vanish away. To him then
everything appears to be of equal importance.

94 fef gsmmr:
tittibha nyayah

The maxim of the bird tittibha.

The maxim originates from the story that a bird
called tittibha lived on the beach of a sea, one day
the beach was washed away by a huge wave of the
sea. The eggs which the bird laid in the nest were
also washed away in consequence. Enraged at this,
the bird resolved to ladle off the sea and began to
throw away the water with its beak and also with its
wings, which it once dipped into the sea and then
came up and shook them. Struck with wonder at
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the determination of the bird, the sea returned the
eggs.

It is used to denote that all sorts of difficulties,
however insurmountable they may seem to be,
melt away before firm determination.

Ct. Labour surmounts every difficulty.

95.9aTH g 9 3994
tadagame bi tad drisyate

The maxim of the virtue or characteristic that is
acquired and not natural.

It takes its origin from the fact that the heated state
of oil is due to the action of the fire; therefore heat
is not a property of the oil but of the fire.

It is used to denote that it is meaningless to assume
an important air in consequence of the power
derived from another. Such a man is a veritable
jackdaw in borrowed feather.
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ARRRIEETUEDIRE
tiryagadhikarana nyayah

The maxim of the bird's nest.

The maxim takes its origin from the nests of birds
being of no use to a man for the purpose of living
in and is used to denote that in order that a thing
may be serviceable, it must be employed in a way
suited to its nature.

97 JATIHAATT:

tulonnamana nyayah
The maxim of the balance.

It originates from the fact when one pan of the
balances goes down the other rises up. It is used to
denote that improvement to be propetly called so
must be all round, partial improvement is no
improvement. This may be applied to the
education of boys and young men.
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98.qUISITe T
trnajalanka nyayah

The maxim of a caterpillar

It takes its origin from the fact that a caterpillar
does not leave the grass on which it sits until it can
get hold of another. It is used to denote that it
would be unwise on the part of a man to abandon
the means he has in hand till another is secured.

C.f A bird in hand is worth two in the bush.

99.<UsHh AT
dandacakra nyayah

The maxim of the potter's rod, wheel and knife.

The rod, wheel and knife of a potter are all the
causes of an earthen jar.

It is used in cases in which a certain effect follows
from several causes together.
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100. IFUSITT:
dagdhapata nyayah

The maxim of the burnt cloth.

It takes its origin from the fact that sometimes a
burnt piece of cloth would look as all right.

It is used to denote a thing which is in reality quite
worthless, though from the outward appearance it
seems to be all right.

101. SIS ST
dagdhabaja nyayah

The maxim of the burnt seed.

It takes its origin from the fact that the seeds that
have been burnt would not germinate if sown, and
is used to denote that those souls would not have
to come back again into this life in whom Karma
accruing from ignorance has been burnt down with
the fire of knowledge.
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102. WYY ATRAITT:

dagdhendhanavabni nyayah
The maxim of the burning fuel and the fire.

It takes its origin from the fire becoming
extinguished when the fuel is completely burnt
down, and is used to denote that a man of ability
never stops to work till he has finished the task
undertaken.

103. TUSHYHTLOTAT:

dandasarpamarana nyayah
The maxim of the stick and the serpent.

The maxim originates from good care to be taken
in beating a serpent with a stick so that the serpent
may be killed but at the same time the stick may
not be broken, and it is used to denote that a clever
man should conduct himself in such a way in
performing a task that the object in view may be
accomplished without any injury either to himself
or to anybody else.
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104, ALY FLTd T&EUT: ATFAATIE

durbalairapi vadbyante purusah parthivasritaih

The maxim of the weak becoming powerful with
the power of the King at his back.

The person in the employ of a king can lord over a
most powerful man, though personally he may be
very weak.

105. IFEdgdgd~aTd:
devadattahantrbata nyayah

The maxim of the killer of the Devadatta being
killed."

The man who has killed another named, say,
Devadatta, is killed again in turn by a third person.

It is used to denote that no man can be all-
powerful. Everyone has his superior. It also means
that the death of a murderer does not bring his
victim to life again.
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106. é%dlélq@llqi

dehaladipa nyayah
The maxim of the lamp on the threshold.

It originates from the fact that a lamp placed over
the threshold of a house would have the effect of
lighting the house a swell as the approach leading

to the house.

It is used to denote something that serves two
purposes at the same time.

107. FTEASITOATHATT:
dravidapranayama nyayah

The maxim of doing pranayama in a tedious
manner (regulation of breathing).

The maxim takes its origin from the attempt made
to catch hold of the nose by moving the hand
around the head; and is used to denote the making
a matter more difficult than what it ordinarily is.
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108. FHIHATTHATT:

dbarmavasantagama nyayah
The maxim of virtue and advent of the spring.

It takes its origin from the nature assuming a
charming appearance with new leaves and flowers
when the spring sets in, and similarly the
possession of virtue bringing wealth and happiness
1n its train.

It is used to denote the importance of virtue.

109. UTYUATAIATH:
dbanyapalala nyayah

The maxim of the paddy and the straw.

It originates from the fact that the paddy seed
sown in a field from which weeds have not been
carefully rooted out will in the long run outgrow
the grass, and is used to denote that seed of
wisdom and piety are sure to germinate even if

67



Nyayavali

sown in a mind not properly cultivated and

prepared.

110. TEPIITLIIT:
nastasvadagdharatha nyayah

The maxim of the destroyed carriage and horse.

It takes its origin from the story that one day two
persons went out in their own respective carriages.
On the way one of the lost his horses and the
other’s carriage was burnt in a fire outbreak in the
village in which they were putting up for the night.
The horses that were left were harnessed to the
remaining chariot and the two men pursued their
journey together. It is used to denote union can
give rise to mutual advantage.

Cf. Union is strength.

111. 7 g =1 i [ffeq oo & af®
Afraateas AR
nahi ninda nindyam ninditum prayujyate

kim tarbi ninditaaditaram prasamsitun
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Blame is not employed to blame something that is
blameworthy, but rather to praise something other
than that.

This maxim is used on those occasions when an
object or a person is blamed in order to praise
another. For instance, In Manu 4.124, Sama Veda
is censured with the intention of praising the other

Vedas.

112. 9 g I &arg1e:
nahi varavighataya kanyodvahah

The maxim of a bride's marriage being intended
not for killing the bridegroom.

A man gives his daughter in marriage not for
bringing about the end of the son-in-law but that
they may live in happiness and comfort to a good
old age. The bride could never live happily if her
husband dies soon after the marriage.

This maxim signifies that one has to keep away
from those actions which will be harmful to one.
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113. 7 g IfaamamEeT sreifatas:

nahi praatinamatrena arthasiddhih

The maxim of promise and the success in an
attempt.

It signifies that mere words of mouth cannot
secure success in anything, earnest efforts are
indispensably necessary for the purpose.

114. ¥ & e efdeas aegae
T TEAATHELF |
nahi bhiksuko bhiksukamiti nyayah

The maxim of a poor man's begging, not of a

beggar.

It takes its origin from the fact of a beggat's not
asking alms of another beggar. He would invariably
go to one in affluence for the satisfaction of his
wants.
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It is used to denote the tendency of human nature
to seek help from the quarter where it may be
reasonably expected.

115. 7 T2 FAreoTea fRremeT &6 SxqaTigdeaTarT |

nahi sutiksnapyasidhara svayamevacchetumabitayyapara
bhavatati nyayah

The maxim of a keen sword.
It takes its origin from the fact that the edge of a

sword, even though very keen, is not employed to
cut itself.

116. = fg graferai™ qeag: @ehgATIg 92 |

nahi susiksitopi natavatu svaskamadbamadbirodbum patn

The maxim of a young actor, however well trained,
not being able to mount upon his own shoulder.

It denotes that an impossible and impracticable

thing cannot be affected by any one however
highly qualified he may be just as a young man
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though very learned and wise cannot get upon his
own shoulder when he is asked to do so.

117. AROEATT:

nagostra nyayah
The maxim of a serpent and a camel.

It takes its origin from the story of a serpent,
which was killed by the owner of a camel that was
attacked by the serpent; and is used to denote that
doing of an injury to another may be excused
provided it is for a very useful end.

118. AT HFARATIAT:
narikelaphalambn nyayah

The maxim of the cocoanut-watet.
It takes its origin from the difficulty of explaining
how water could exist inside a cocoanut fruit; and

is used to denote that it is not in the power of man
to understand clearly the kind ways of providence.
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119. FeficteaaswaTT:

niraksira viveka nyayah
The maxim of the milk mixed with water.

It takes its origin from the fact that when a swan is
made to drink milk mixed with water it will take
only the milk and a leave the water behind; and is
used to denote that in judging of another a truly
wise man will sift out his merits, and would leave
the defects in him out of consideration.

120. TAATOAATH:
nrpanapitaputra nyayah

The maxim of the King and Barber's son.

It is used to denote a man's natural fondness for
his own possession however ugly or despicable it
may be in the eyes of others. It takes its origin
from a story which states that a king on one

occasion asked his barber to bring to him the finest
boy that he could find in his kingdom. The barber
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roamed for a long time over every part of the
realm, but could get no boy such as the king
wanted. At last wearied and disappointed he
returned home, and being charmed with the beauty
of his own boy, who was in fact the personification
of ugliness and deformity, went to the king and
presented the boy to him. The king was at first
very angry with the barber for having trifled with
him, but on consideration excused him, as he
ascribed the barber's preference of his own ugly
boy to the dominant desire of human beings to
consider their own possessions as supremely good.

121, FFTHHATEATT:

panjaramnktapaksi nyayah
The maxim of the bird let loose from its cage.
It is used to denote the flight of the soul when the
trammel of the body is loosened after the death,

just as a bird in a cage flies away in the air if it can
get out of the cage anyhow.
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122, 904K
parabnacchaya nyayah

The maxim of the afternoon-shade.

The maxim denotes that the power and influence
assumed at the fag-end of life may be enjoyed only
for a short time just as the shade of a tree in the
afternoon is very short-lived.

123. 9TUTOHSHIT:
pasanestika nyayah

The maxim of stone and brick.
It is used to signify something done with the united
efforts of all kinds of persons, great and small, just

as a house is built with the help of stone n a big
thing, and brick n a small thing.

124. fUvE fEZaar < afe

pindam hitva karam ledhi
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The maxim of licking the hand letting the morsel
fall off.

It is used to signity a foolish attempt, just as it is
foolishness to lick the hand after letting fall the
mortsel.

125. fOreUwureTT:
pistapesana nyayah
The maxim of grinding flour.

It is used to denote a superfluous or unprofitable
exertion like the attempt of a man to grind

pounded flour.

126. [ATMHAT IF w47 AT foe:

putralipsaya devam bhajantya bhartapi vinastah

The maxim of a prayer for a son and the loss of
the husband.

It takes its origin form a story that a certain woman
worshipped a god with a view of being blessed
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with a son; unfortunately it so happened that she
had lost her husband. It is used to denote the loss
of the cause while the effect is earnestly wished for.

127. qEeN[EITT:
pustalagnda nyayah

The maxim of a stout cudgel. Such a stick hurled at
a yelping cur may at the same time strike and
silence other dogs near it; so the Nyayah seems to
be used somewhat in the sense “killing two birds
with one stone”

128. GHRIATAAITT:
pankapraksalana nyayah

The maxim of washing off the mud.

Just as it is more advisable for one to avoid getting
into mud than to go into it and then wash it off] so
it is more advisable for one to avoid getting into
danger than to expose oneself to it and then to try
to get out of it somehow or other.
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Cf. Prevention is better than cure.

129. eer fhAATH

pratyakse kimanumanam
The maxim of direct perception and inference.

This maxim is used to indicate that it is utterly
useless to make an inference about a thing or to
call for any proof about it when it is visible or
present before the eye.

130. HIHHAATY:
prathanamalla nyayah

The maxim of defeating the leader of the wrestlers.

It is applied in which one, having many adversaries
to encounter, has to seek out the chief and give
him a crushing defeat, and then he has not to care
tfor others.

Similarly one need not deal with all schools of
thoughts for establishing one’s school of thought.
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One has to prove only the leading school of
thought as wrong to achieve this end.

131. TATSTARITZIT Hea a7 Tadd

prayojanamannddisya mandopi na pravartate
The maxim of not doing a thing without a purpose.
It signifies that even an ignorant fool will not stir

him about doing a thing that will not fulfil some
purpose.

132. ITeT TS IsaTed THIETMT TTHTT:
pradipe pradipam prajvalya tamonasaya yatamanah

The maxim of a candle under a candle.

It takes origin from the attempt of chasing the
darkness under a lamp by lighting a second lamp
which again has darkness underneath it, and again
to chase that darkness another lamp is lighted, and
so on, and is used to indicate that efforts made for
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effecting what is impracticable always prove to be
fruitless.

133, HeAdcHg LA
phalavatsahakara nyayah

The maxim of a mango tree with fruits on.

The maxim indicates the advisability of taking a
shelter with a truly great man, just as it is advisable
to take shelter under a mango tree that supplies,
quite unasked, fruits and shadow to a weary way-
tarer.

134. dehdegdqTY:
bakabandhana nyayah

The maxim of catching a crane.

A man wishing to secure a crane puts butter on its
head, which, when melted by the Sun, goes into its
eyes and blinds it, so that he can then take hold of
it.
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135. FTETHUSTIATT:
badhira karnajapa nyayah

The maxim of whispering to the deaf.
This maxim indicates a vain attempt of a man to

do a useless thing like whispering a word to one
who is absolutely short of hearing.

136. dgdATHIIGT ~qT2 .
bahunamanugraho nyayyah

Association of many is good policy.

This maxim suggests that it is the best policy for a
man to be always is in receipt of favours from his

kith and kin.

137. STEUTITATSIR AT

brabmanaparivrajaka nyayah

The maxim of the Brahmins and the mendicants.

81



Nyayavali

In such a sentence as STg[UlT TIST{IT=AT:
EIREISETE) , the separate mention of the latter,

who are really included in the former term, merely
emphasises their position as the special part of the
general body.

138. faca@eareaTT:
bilvakhalvata nyayah

The maxim of a bald-headed man under a Bilva
tree.

The maxim has its origin in the story of a bald-
headed man having his skull broken by the fall of
bilva fruit as soon as he took shelter under the tree,
and is used to denote an accidental happening.

139. ST
bijankura nyayah

The maxim of seed and sprout.
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It takes its origin from the relation of mutual
causation which subsists between seed and sprout,
seed being the cause of sprout, which in its turn is
the cause of seed.

It is used in those cases in which two things stand

to each other in the relation of both cause and
effect.

140. SRR

brahmanasramana nyayah
The maxim of Brahmana-Shramana.

This the same type as the maxim of Brahmana and
mendicant (maxim no. 137).

141. FTEUIATESATT:

brahmanavasistha nyayah
The maxim of Brahmana and Vashistha.

This the same type as the maxim of Brahmana and
mendicant (maxim no. 137).
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142, STEUITHIT:

brabmanagrama nyayah
The maxim of the Brahmin Village.

The fact of a village, in which the Brahmins form
the majority of dwellers, getting the name of a
Brahmin village has given rise to this maxim. It is
used to denote that a thing i1s known by the name
of its predominating element.

143, ATIATY LA T QTTedT SATTer:

bhaksitepi lasune na santo vyadhi
The maxim of garlic and illness.

It takes its origin from one's eating garlic, an
unholy and prohibited thing, as a remedy of an
llness, but unfortunately the illness is not thereby
remedied; and is used to denote the regrettable
condition of one who does an unworthy act to gain
an end, though unhappily the end is not gained
thereby.

84



Nyayavali

144, STEAT:

bharchu nyayahh
The maxim of Bharchu.

It takes its origin from a story that a certain king
had a minister named Bharchu, whom he sent on
an expedition against an enemy across the sea.
Bharchu defeated the enemy and himself became
the king of that country, meanwhile a rumour was
spread that Bharchu was dead and believing the
rumour to be true, the king appointed another
person in place of Bharchu, but to his utter
surprise Bharchu made his appearance after a few
days.

The maxim is used to indicate the impropriety of

doing anything in hot haste and without due
circumspection.

145, TWeTETH RO
bhiksupadaprasarana nyayah
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The maxim of the beggat’s obtaining a firm footing
(in a patron’s house).

It takes its origin from a story that one day a
begear went to a rich man's house. Thinking that
his object would not be gained if he were to make
a clean breast of his wants all at once, he first
begged permission to sit, and then little by little
had everything that he needed. It is used to denote
cleverness on the part of one in dealing with a
person who is very uncharitable and close-fisted.

146. HIAATF[UI-IT:

bhudevabrabmana nyayah
The maxim of Bhudeva Brahmin.
It takes its origin from a king being loved and
honoured by his subjects, whereas a Brahmin, the
seer of truth and the knower of Brahman, is
Bhudeva or king of the whole earth, loved and

honoured everywhere.

It is used to denote the importance of knowledge.
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147. oA

bbulingapaksi nyayah
The maxim of the bird named Bhulinga.

It is supposed to say, “maa saahasam — do not do
anything desperate” and does desperate deeds
itself. Bhulinga bird gathers bits of flesh from the
jaws of lion. This maxim is used to denote extra-
ordinary courage.

148. GHIITY:

bhramara nyayah
The maxim of the black bee.

This maxim is used to indicate the nature of the
truly wise men who always take note of the merits
in others just as the black bees always drink only
honey and no other kind of juice from the flowers.
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149. HIIAT:
bhairava nyayahh

The maxim of Bhairab.

It takes its origin from a story which runs as
follows: Once thete was a Brahmin named
Bhairaba who grew very conceited on account of
the honour and respects he received at the hands
of the king. The foolish Brahmin forgot his
position and quarrelled with the ministers of the
king, who enraged at his conduct, prevented his
admission into the royal court, and told the king
meanwhile that the Brahmin was dead. After some
time, one day when the king went out on hunting,
the Brahmin got upon a tree and spoke to the king
that he was Bhairab and begged for an interview
with the king; but the king taking him for an evil
spirit refused his prayer.

It is used to teach that no one should be too much
inflated with prosperity to forget his position and
to conduct himself in an unbecoming way; for, by
so doing he would be doing himself a positive and
irretrievable harm.
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150. HEThT=ATT:
maksika nyayahh

The maxim of the fly.

It is used to denote the fault finding spirit of ill-
natured men, who may be likened to the flies that
are always in search of wounds and ulcers even on
the most beautiful body.

151. HUghATAAIT:
mandukatolana nyayahh

The maxim of weighing a frog.

Just as it is very difficult to make a frog remain
steady on a balance with a view to ascertain its
weight, so it 1s equally difficult to keep a fickle
nature steadily employed in any pursuit.

152. HUSHE AT
mandnkaplnti nyayahh

The maxim of the frog moving by jumps.
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It is used to denote the movement by fits and
starts of fickle natured men like the movement of

trogs.

153. HcEIRUh I
matsyakantaka nyayahh

The maxim of fish and its bone.

It originates from the fact that when a fish is
caught, it is caught with its bone, but when eating,
only its flesh is retained, and bone is thrown out.

This maxim is used to denote the policy of a truly
wise man who would observe everything in nature
and but would gather from it only that which
conduces to his welfare and reject the rest.

154. {IUTE I AT

maranadyaram vyadhi

The maxim of sickness being preferable to death.
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It is used to denote the great love of life which is
common to all beings, as no one would like to part

with this life.

155. HeAuTH=a1Y:
mallagrama nyayahh

The maxim of the Mallagrama or a village of
wrestlers.

This maxim is used to denote that unworthy
persons living in the company of worthy souls
often enjoy the honour and respect paid to the
latter, just as weak men living in the same village
with gigantic wrestlers are indirectly honoured,
their village being known as the village of wrestlers.

156. HEITY:
matsya nyayahh

The maxim of fish.

The maxim is used to denote the oppression which
the weak have often to suffer at the hands of the
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strong and the powerful, as fish, being a very weak
animal, is killed and eaten by men and other
creatures.

157. TXOTTT TR 3T=ea TR |

maranaya grhitah angacchedam svikaroti

The maxim of parting with a limb is preferable to
life.

This maxim is used to denote the advisability of
averting a great loss by suffering a comparatively
light one, just as a man condemned to death would
be glad if the sentence be commuted to the loss of
any limb.

158. QFTRFRIGII=AT:

munjadisikoddbarana nyayahh

The maxim of the extraction of the interior spike
of the munja grass.

Just as the interior fine slender stack of munja grass
is extracted by systematically removing the layers
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that cover it, one has to arrive at the truth by
removing the layers of ignorance that cover the
reality.

159. HAEaA= LTI
mrtastanandhaya nyayahh

The maxim of the dead and their helpless infants.

It is used to denote a most helpless condition of a
person like that of a child that has lost its parents
and has none to take its care.

160. HIOHAT AT

manimantradi nyayahh
The maxim of a precious stone and charms, etc.

It is used to denote especial efficacious properties
of things such as some precious stones charms, etc.
In these cases, while we know as a fact that a mani
or a mantra produces certain effect, we are quite
unable to explain the rationale of the processes that
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intervene between the cause and its final products
in terms of ordinary experience.

161. WEARTIhT=ATT:
madhyadipika nyayahh

The maxim of a light placed at the middle of a hall.

This maxim takes its origin from the fact that a
light taken inside a room and placed at the middle
on some particular purpose, will make everything
visible in the room, and is used to denote
something which serves various purposes at the
same time.

162. : FUTA T FUAA T =TT
ya karayati sa karotyeveti nyayah

The maxim of the employer and the doer.
This maxim is used to denote the responsibility of

one who sets another to do a thing to be quite
equal to that of the doer himself.
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163. T T FITd T TT qZ<h |l

ya eve karoti sa eva bhunkte

He who performs an action will himself reap the
fruit thereof (whether in the form of reward or
retribution).

This maxim is directed against the belief that the
body is the soul, and that when the body is
cremated, the man, with all his deeds, ceases to
exist.

164. Thdesh qaeeaw |l
yatkrtakam tadanityam

The maxim of the destructibility of created things.

This maxim is used to denote that every created
thing in the world is liable to destruction.

165. AT T@ AT ATeT |

yadrisam mukham tadrisa capeta
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The maxim of the slap being proportionate to the
cheek.

It is used to denote that a measure must be taken
for controlling one must be sufficiently strong in
consideration of the particular case in question, just
as the slap administered to a man must be tight
enough in consideration of his physique and
strength to produce the intended effect.

166. TTFT TAEATGI aiet: |l
yadriso yaksastadriso balih

The maxim of a yaksha and his worship.

It takes its origin from the practise of making
different kinds of offerings to different gods
according to their nature and taste; and is used to
denote that in dealing with others it would be
advisable to adopt such means as would suit the
requirements of the case in question.

167. ATAT=gLEdrag AT |l

yavacchirastavat sirovyathib
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The maxim of the head and headache.

This maxim is used to denote the sense that there
is head-ache only so long as there is head.

168. IATao qTag ATETHH |
Yavattatlam tavad vyakhyananm

The maxim of the lamp and reading.

This maxim originates from the fact that one can
go on with one's study in the light of a lamp so
long as there is oil in the hold of the lamp to
enable it to burn and is used to denote that a
person is held in honour and respect so long as he
has means to keep up his position.

169. THSAT FA AR

yukabhiya kanyatyaga nyayah

The maxim of daughter and louse.

It takes its origin from a daughter being turned out
of doors for fear of the lice that infested her hait;
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and is used to denote the folly of a coward who is
prepared rather to part with a valuable possession
than to bravely meet and successfully grapple with
a difficulty or danger.

170. ITEIFHUSAI1YT:

yacitakamandana nyayah
The maxim of the borrowed ornaments.

This maxim is used to denote the folly on the part
of a man to try to pass for more beautiful or
charming, than what he is by nature by adorning
himself with a dress and ornaments borrowed from
others, as no person has any control on a thing,
which has been lent to him by another as it may be
taken away by the owner whenever he chooses
without caring for the convenience or otherwise of
the borrower.

171. THUSAT:
raktapata nyayah

The maxim of red cloth.
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This maxim is used to denote that a female wearing
red cloth is taken to be one whose husband is alive.

172. TSEIATT:
rajjusarpa nyayah

The maxim of the cord and the serpent.

This maxim takes its origin from mistaking a cord
by delusion for a serpent, and denotes the false
impression under which men are seen to labour
sometimes.

173. HATeddTd:
rathavadava nyayah

The maxim of the carriage and the horses.

The maxim is used to denote the co-operation of
the workers necessary for the due performance of
a work, just as in a carriage drawn by two horses,
the horses must work in a united manner in order
that the carriage may go on regularly.
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174. IiQIIﬂUIIié"ZIIQI

rasmitrinadi nyayah
The maxim of the sunlight and the grass.

It is used to denote that a thing which is found to
be of essential importance at one time, may at
another time prove to be the cause of destruction,
just as the sunlight, which is indispensably
necessary for the grass to grow up, is also the cause
of the drying up of the same grass.

175, ITSTLAATE T
rajaputravyadha nyayah

The maxim of a prince and a fowler.

It takes its origin from a story that once upon a
time an infant prince was left in a jungle by its
stepmother. The child was accidentally found by a
towler who took it home and brought it up as his
own son. Many years afterwards, the prime
minister of the king happened to meet the boy and
recognised him by his appearance to be no other
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than the king's son. The minister took the boy with
him and installed him on the throne. The maxim is
used to denote that truth can never be suppressed
forever, it is sure to establish itself in course of
time.

176. TAgUTHIT:
rahugrasa nyayah

The maxim of the Rahugrasa or the act of being
swallowed by Rahu.

This maxim is used to denote the erroneous
notions that popularly act upon the minds of men,
as in the case of eclipse of the sun or the moon, it
is popularly believed that those great luminaries are
swallowed for the time being by the demon Rahu,
whereas the fact is that the shadow of the earth
talling on them makes them invisible for a while.

177. TSI AT =T
rajanugatavivahapravrttabbrtya nyayah
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The maxim of the king and the marriage
g g
procession of a servant of his.

This maxim is used to denote that due regard must
be paid to the position of a person irrespective of
his caste or social standing just as even a king has
to follow his servant on the occasion of his
marriage.

178. VTHHIAAIAT:

rasabharrodana nyayah
The maxim of the braying of an ass.

This maxim takes its origin from the fact that an
ass brays at first very loudly, but gradually its sound
sinks lower and lower, and is used to denote that
anything that makes much noise in the beginning
proves, in the long run, to be quite hollow and
worthless.

179. TEUIYITT:
rekhagavaya nyayah
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The maxim of the sketch of a Gayal.

This maxim originates from a story that one day,
an illiterate rustic living in a village went to a forest,
and enquired of an inhabitant of that forest about a
Gayal which that rustic villager never saw before.
The forester thereupon drew an outline on the
ground to show the villager, what sort of animal a
Gayal was. The foolish villager assumed that the
sketch itself was the Gayal. But, he got rid of this
wrong notion when he saw a Gayal in a forest.

It is used to denote that wrong notions are
removed only by direct experience.

180. TSI RIS
rajapurapravesa nyayah

The maxim of manner of entering a royal city.

This maxim is used to denote that everything
should be done in regular order as on the occasion
of a entering a royal city. Those who wished to
enter the royal city had to abide by the rules and
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regulations and get their identification papers
verified.

181. TRATH:
rogi nyayah

The maxim of the patient.

This maxim is used to denote that under the
influence of evil propensities a man loses the
power of judging what is right and what is wrong,
just as a patient labouring under diseases for a long
time becomes very careless about the regulation of

his diet.

182, AT S{ta«H |

langalam javanam
The maxim of plough is existence.

It actually means that plough is the means of
existence; cause and effect being here identified as

in g g,
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183. AdTd&IT:
latavrksa nyayah

The maxim of trees and creepers.

This maxim takes its origin from the fact that no
creeper can stand or grow without the help of a
tree; and is used to denote that some persons can
neither live nor make any progress in life without
assistance of another person to support them.

184. lgq T
lohacumbatka nyayah

The maxim of iron and magnet.
It is used to denote a very close affinity between
two things, by virtue of which they are instinctively

attracted towards each other though at a distance,
just as iron is attracted by magnet.

185. AlgTu~AT:

lohagni nyayah
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The maxim of iron and fire.

This maxim is used to denote that the best use of
an opportunity ought to be made no sooner than it
presents itself, as one desirous of making things of
iron must do so by striking it hard so long as it is
hot by being put into fire.

186. &< AT
vate yaksa nyayah

The maxim of a fig-tree and a goblin.

This maxim has its application in cases in which
something is done without proper exercise of care
and judgement just as men feel afraid in passing by
a huge fig-tree, specially alone and at night, as it is
popularly believed, without any rhyme or reason,
that an evil spirit dwells in that tree.

187. A4 ATHIT:
vanavyaghra nyayah

The maxim of a forest and the tiger.
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This maxim is used to denote the need for mutual
help between two persons, just as a forest is
preserved by a tiger and the tiger by that forest. If
there be no tiger in the forest the herbivorous
animals come there in a large number whenever
they choose and the plants and creepers etc., are
ecaten away by them and thus the forest is
destroyed in a short while, on the other hand, if
there be no forest it becomes difficult for a tiger to
tind out a place to live in.

188. aAfRed=ATT:
vahnidhuma nyayah

The maxim of the invariable concomitance of fire
and smoke: (wherever there is smoke there is fire).

It is used to denote such invariable concomitance
between two persons or things; (e.g. where there is
A, there is B; where there is not B, there is not A.)

189. ATSIAT:

varagosthi nyayah
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The maxim of the discussion of matters with a
view to obtaining a husband for one’s daughter

When the elders from the families of the bride and
the bride groom meet, they have to be of one
accord before the marriage 1s fixed.

190. ATHEEIATT:
Vajimandura nyayah

The maxim of the stable.

This maxim is used to denote that every object has
a peculiar name given to it, so that it cannot be
interchanged with anything else without causing a
great confusion; just as the name 'stable' is applied
to the shed intended for the horses and not the
cows or any other animals to live in.

191. TAT=ATH:
Vatadi nyayah

The maxim of the wind and other humours of the

body.
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This maxim is used to denote that as wind, bile,
and phlegm, the three humours of the body,
though quite different from one another by nature,
prove to be the source of sound health when they
are harmoniously combined, so acts of very great
importance may be well performed by persons of
different nature and disposition if they act in
concert.

192, ATIAELAITT:
Vayubbaksa nyayah

The maxim of the living on air.

When one is said to be living on air, it denotes that
he does not eat anything else.

It is applied to those cases in which one is
exclusively devoted to one thing only.

193. fawger=TT:

visavrksa nyayah
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The maxim of the poison-tree.

This maxim is used to denote that a thing, though
hurtful and mischievous, does not deserve to be
destroyed by the very person who has reared it, just
as a poison-tree ought not to be cut down by the
planter himself.

194, F=HTTETITT:

vicitaranga nyayah
The maxim of a wave urging forward a wave.
In the ocean one wave propels another till the first
and all others in succession reach the shore. So this

maxim is used to denote successive operations, as
in the case of the production of sound.

195. FATHIAAT:
vrksaprakampana nyayah

The maxim of the shaking of a tree.
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Just as when a tree is shaken, its branches and
other parts are shaken too; so this maxim is used to
denote that whatever affects the whole affects the
parts also.

196. JETHATATFIATY:
vriddhakumarivakya nyayah

The maxim of the aged spinster's boon

This maxim is used to denote asking such a boon
as will cover everything one wishes to have. The
Mahabhasya says that an old virgin, when asked by

Indra to choose a boon, said: a1 & agefizgadred

FrFAaraT G 1 “May my sons eat rice mixed with

large quantity of milk and ghee on a golden plate” -
this one boon, if granted, would give her a
husband, progeny, abundance of corn, cattle, gold,
etc.

197. EaTgoUTaLATT:

vriddbabrabmanavaranyayah
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This is much similar to the above nyayah. The
boon asked by the old Brahmin was &d=

[\ o O N [N o . .
LSTTHGTHATRIJHITA I H=TTH  1.€. I wish to see my

grandsons sitting on the royal throne.

198. Frgfergadr ga«m™ T T2 |

vrddhimistavato mulamapi te nashtam
Wishing to grow you have destroyed your roots.

Here Vriddhi stands for interest and mulam stands
for the principal money. A greedy money-lender
who lent money to another wishing to increase his
wealth by accumulating the interest was cheated by
the borrower of even his principal money.

199. FIHRETHATT:

vrscikagarbha nyayah
The maxim of the pregnancy of the scorpion.

The maxim is used to denote ingratitude on the
part of those that do harm to the persons to whom
they are indebted for their very life, just as the
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young ones of scorpions come out by tearing up
the womb and thus causing death of the mother.

200. ATATHTIATT:
venyakasa nyayah

The maxim of the tuft of hair reaching the sky

It is used to denote the extraordinary tallness of a
woman, so that the tuft of hair on the head seems
to be in touch with the sky.

201. TawsR=aT:
visakrimi nyayah
The maxim of the worms bred in poison.

It is used to denote a state of things which, though
tatal to others, is not so to those who being bred in
it, are inure or accustomed ed to it, like poison
which, though fatal to others is not so to the
worms bred in it.
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202. SATHEHATTATT:
vyaghraksiara nyayah

The maxim of the tigress's milk.

It 1s used to denote the extreme difficulty of
attainment of a thing, though it may be useful, like
the milk of a tigress which, if preserved in a golden
cup or vessel, becomes very efficacious, though it
is very difficult to gather or obtain it.

203. FATTHATIAT ATHATFT: I
vyapakavyavrtya vyapyavyavritiritih

The maxim of the genus and the species.
It is used to denote that exclusion or inclusion of

the genus means the exclusion or inclusion of the
spectes as well.

204. dli%aiiarzuq:

vrihibija nyayah

The maxim of the paddy seed.
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This maxim denotes that so long as a single seed of
a thing is left, there is every chance of its
propagation; just as from one single seed of paddy,
all the granaries in the land may be expected to be
filled in coutrse of time.

205. ATAATEATT:

avivaha nyayah
The maxim of widow marriage.

This maxim is used to denote an impossible and
ludicrous attempt; as, in the olden days, a woman
could marry only once. The taking of a second
husband was a taboo, and was therefore quite
impossible on the part of a Hindu lady.

206. TATTTALMTHGATT:
satapatrapatrasatabbeda nyayah

The maxim of piercing of one hundred lotus
leaves.
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This maxim is used to denote that though, in some
cases, the cause and effect seem to simultaneous,
there is a duration of time in between them just as
when you light a lamp, though the light may seem
to appear simultaneously, it is not so; there is a
minute period of time in between them. Similar is
the case of piercing hundred lotus leaves with a
needle. Though all the leaves seem to be pierced
simultaneously, there is a minute time difference in
between.

207. 9T THTI AT

sate pancasan nyayah
The maxim of fifty in a hundred.

This maxim is used to denote that the whole

always contains the part. Similar to 4 Ue geaus
ﬁ'ﬂl—ﬂ"{, i.e. footprints of all other animals can be

contained in the footprint of an elephant

208. STATgd~ITH:

savodpartana nyayah
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The maxim of perfuming a dead body. For
application and illustration see sXTIIETTT: (Maxim
no. 6).

209. AMAMETHrzITd:
sakhacandra nyayah

The maxim of the moon upon a bough.

As the moon, though considerably distant from the
bough of a tree, is spoken of as the moon on the
bough, because she appears to be near it, so this
maxim 1s used when the position of an object,
though at a very great distance, is fixed by that of
another object to which it appears to be
contiguous.

210. SMTCTEHGT RIGATIAATIT:

salisamrddhan kodravasanatyaga nyayah

The maxim of fine rice and coarse rice.
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It is used to denote that a coarse thing is not used
so long as good thing is available, as, nobody likes
to use coarse rice so long as fine rice is procurable.

211. forrawa= arerTeTst=aTT:

siro vestanena nasikasparsa nyayah

The maxim of touching the nose by encircling the
head. That is putting the arm round the head
instead of directly to the face.

This maxim denotes the roundabout way of doing
things. This maxim is used illustrate ‘a circuitous or
devious mode of speaking or acting. This Nyaya is
very similar to maxim 107 — srfR=womEmH=:.

212. forsreaTae=T=aTY:
sisyasvatantrya nyayah

The maxim of an independent disciple.

A disciple can make no advance in spiritual life,
should he differ from his spiritual guide
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(Gurudeva) in judgment and conduct. So this
maxim 1s used to teach the duty of a disciple.

213. LUTATA:

surpa nyayah
The maxim of winnowing fan.

This maxim is used to denote the power of
appreciating the merits, or of keeping the kernel
and rejecting the husk, just as it is done by a
winnowing fan which preserves only the corn and
throws away the chaff.

214. LT

sailusa nyayah
The maxim of an actress on the stage.

In a theatre the self-same actress makes her
appearance on the stage in different sorts of dress
and guise on different occasions, but none of these
has any concern with her real form, so this maxim
is used to denote the delusiveness of the world.
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215. SATAIAHATT:
syalasunaka nyayah

The maxim of a dog, the wife's brother.

It takes its origin from a story that a man called his
dog to be his brother in-law (wife's brother), and
called it names often times only with a view to try
the patience of his wife, who would fly into rage at
this conduct of the husband; and it is used to
denote an unbecoming conduct of a person
towards anyone among his friends and relatives.

216. A RIHTHAATY:

svapucchaunnamana nyayah

The maxim of the attempt to straighten a dog’s tail.
An illustration of wasted effort.

This maxim is also used to denote inflexibility of
nature just as the tail of a dog, which is naturally
crooked, can never be made straight, however hard
one may try for the purpose.
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217. AR AT
sauryahinaksatriya nyayah

The maxim of a Kshatriya without prowess.

This maxim is used to denote fallen condition, as a
Kshatriya 1.e., one belonging to the warrior class,
without bravery, is considered to be a disgrace of
his race.

218. & HIAHA FA I I

sva kartavyamaghaknrvita

One should do today what one intends to do
toMOorrow.

This maxim is used to denote that it is proper to
make use of the earliest possible opportunity to
perform one's duties.

219. FHEIETT:

samudravrsti nyayah

The maxim of the sea and rain.
121



Nyayavali

This maxim is used to denote supply of a thing to
one who is in the least need of it just as rain is
quite unnecessary in the sea where there is no want
of water.

Cf. The English proverb: To carry coal to New
Castle.

220. HFIRTIAFAGATY:
sampradayakalaha nyayah

The maxim of the different systems of religious
teaching and their discordance.

Different systems of religious teaching quarrel
among themselves as regards the details of their
doctrine, but in reality they all inculcate the
worship of the One Being. So this maxim is used
to denote the futility of such differences.

221. HTEHFH T

sadhumaitri nyayah
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The maxim of friendship of the good and the

honest.

This maxim is used to denote that friendship with
persons that are good and honest is permanent in
nature and grows in strength and intensity with the
increase of years.

222, HTARTAALARTIATETAHRTLT AT I

savakasaniravakasayor savakaso baliyan

That injunction which leaves no room for others is
stronger than one which does.

For example, an injunction directing animal
sacrifice (arframfs wymm@dd)and  which leaves no
room for option, overpowers the more general one

tforbidding the taking of life(w Femg sdyar). In this

way, one Smriti may always prevail over another.

223, fHgHT—T:

Simbamesa nyayah

The maxim of the lion and the sheep.
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The maxim has its origin in the fact that a young
lion once strayed into a village and mixed with a
flock of lambs. It lived there for some days, and
then when it was able to make sound peculiar to its
own race or class, it did not perceive it in its proper
element. Afterwards a lion from the forest came
there and taught it what it was, whereupon it left
the flock of the lambs and went to the forest to
join the company of lions there. The maxim
denotes that under the circumstances, one may for
the time being be in a position not to realise one's
true worth but at last when under instruction his
eyes are opened he behaves in a manner true to his
self and nature.

224, THETAATHRAAT:

Simhavalokana nyayah
The maxim of the lion's glance.
This is based on a lion’s habit of looking in front
and behind, after killing its prey, to see if there is

any rival to dispute possession. It is applied where
a word in a sentence is connected with what
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precedes and with that which follows it. It is not,
however, restricted to this.

225. HATTHEFHAT:
subbagabbifksnka nyayah

The maxim of an unlucky husband and a lucky
wife.

If a poor man can marry a wife who is a favourite
of Fortune, he is also sure to enjoy fortune's smile
in course of time. The maxim therefore denotes
that a woman plays an important part in the
tfortune of a man to make him prosperous in life.

226. GralTgraaTd:
sundopasunda nyayah

The maxim of Sunda and Upasunda. Used to
denote conflicting and mutually destructive things.

The maxim originates from a Pauranic story that
two daityas or demon brothers of the names of
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Sunda and Upasunda became enamoured of one
and the same woman, and the outcome was that
they quarrelled among themselves for the damsel,
and at last met with their death by fighting with
each other, and it denotes that rivalry on account
of woman often proves to be cause of total
destruction.

227. HiATHeEAT:
sucikataha nyayah

The maxim of the needle and the boiler.

It is used to denote that when two matters one
easy and the other difficult are required to be done,
the easier should be first attended to, as when a
smith is required to make a needle and a boiler, he
should first take in hand the needle as it is
comparatively easier.

228. FALTICHATT:

sutrasatika nyayah

The maxim of thread and cloth.
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The maxim takes its origin from the word "cloth"
being used even when it is not in existence, the
threads only being put in order for the purpose of
making it, and denotes that a thing is freely talked
of as an accomplished fact even when materials
only are gathered and all other preparations are
made for making that thing.

229. FATGATEATH:
suryodayasta nyayah

The maxim of sunrise and sunset.

The maxim takes its origin from the erroneous
notion regarding the motion of the sun who has,
broadly speaking, no motion, but still erroneously
believed by people to be rising in the east and
setting down in the west, and is used to denote
various sorts of erroneous notions that the human
nature is subject to.

230. FiICIIFHI-@UIrZIIZI:

sopanarohana nyayah
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The maxim of ascent of staircase.

It is used to denote that one must perform his
duties, gradually, just as one going upstairs must
proceed by passing the steps one after another.
Also used of knowledge arrived at gradually, by
easy steps.

231. "ETAT0guamy:

sopanavarohana nyayah
The maxim of descent of staircase.

Just as one coming down from the first floor or the
second floor must have to pass the steps in gradual
succession, or there is every chance of suffering a
fall and breaking his limbs, so in retracing one's
course in the performance of a work, he should
proceed very cautiously, or his whole previous
labour may come to nothing.

sthalipulaka nyayah

The maxim of the rice in the cooking pot.

128



Nyayavali

In a cooking pot all the grains being equally
moistened by the hot water, when one grain is
found to be well cooked, the same may be inferred
with regard to other grains. So the maxim is used
when the condition of the whole class is inferred
from that of a part.

232, U@

sthunanikhanana nyayah
The maxim of digging or fixing in the post.

As a stake or post to be firmly fixed in the ground
is again and again moved and thrust inward, so this
maxim is used when one (say a disputant) adds
several corroborative illustrations, arguments etc.
to strengthen and confirm still more his position
already strong.

233, TIATEEA AT
Sthularundhati nyayah

The maxim of a huge thing and a tiny thing (like
the star Arundhati).
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This maxim takes its origin from the custom of
showing the star Arundhati to the bride and the
bridegroom at the close of the marriage ceremony.
At that time attention of both is first drawn to the
moon, and from the moon to a big star close by,
and thus gradually to Arundhati, which is very tiny
star. It is used in cases when with a view to bring a
very small thing to one's notice, his attention is
tirst drawn to a big and conspicious object nearby
and then gradually to the thing in question.

234, TH{EHAGAIT:
Sphatikalaubitya nyayah

The maxim of the crystal and the red flower called

japa.

This maxim is used to denote the property of a
purely transparent object to reflect the colour of a
thing presented before it, just as a crystal which is
naturally white, looks red, when a red flower called
japa, is placed before it, and the flower being
removed, the crystal assumes its own white colour
again.
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235. TIHFILAGTA:
Svakaraknca nyayah

The maxim of a female's pressing her breast.

This maxim is used to denote the fruitlessness of
attempts on the part of a seeker of knowledge to
acquire it only through his own exertion without
any help from a teacher, just as the attempt of a
young woman to enjoy pleasure by rubbing her
own breast proves quite fruitless.

236. TANHAATAIT:
Svapnamantralabha nyayah

The maxim of getting a mantra in dream.

This maxim takes its origin from the fact that in
order that it may secure success to a worshipper a
mantra must be obtained not in a dream but from
a guru or a preceptor, who has himself attained
success, and is used to denote that to be able to
attain success in any undertaking one must submit
himself to the guidance of an experienced teacher.
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237. LTI
Svapnavyaghra nyayah

The maxim of the tiger dreamt in a dream.

This maxim is used to indicate the unsubstantial
and worthless nature of an imaginary dread just as
the fear of the tiger dreamt in sleep is quite
worthless.

238. TAATAT ZLIAHA: |

svabbavo duratiframah
The maxim that nature is hard to overcome.

This maxim is used to denote that one's own
nature is not changed.

239, FATHIYHATT:
Svamibbrtya nyayah

The maxim of the master and the servant.

132



Nyayavali

This maxim is used to denote the
unchangeableness of the relation existing between
the two persons and the necessity of the discharge
of duties attached to the positions of those persons
respectively, just as it is with regard to the master
and the servant.

240. TN TTAILATIS T AT |l

Svangam svavyavadhayaka na bhavati

The maxim that one’s own body does not hinder
one.

Just as this world cannot go against the God, who
is the creator of this world, the limbs of a person’s
body cannot go against him who controls them.

241. gEATHASRTY:
Hastamalaka nyayah

The maxim of the amalak (a fruit of the Emblis
amaroblams) on the palm of the hand.
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This maxim is used to denote the facility of
studying a thing most familiarly over which one has
tull control just as an amalak fruit on the palm of
the hand may be easily and fully known in all its
various particulars.

242, FEALATTAATT:
Hastiynthapati nyayah

The maxim of the leader of a herd of elephants

The maxim is used to denote that a popular leader
must have courage, strength and discretion enough
to guide, help, and protect his followers, just as a
leader of the herd of elephants.

243. gIAH I
Hradanakra nyayah

The maxim of the lake and the crocodile.

This maxim originates from an idea, that if any one
lives in a lake and quarrels with the crocodile in
possession of that lake, he is sure to get the worst
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of it, and is used to denote that it is unwise and
injurious, on the part of a person to serve a master
and at the same time to find fault with his
principles etc.
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